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not know. There seems, however, to have been no necessity laid upon
him by his view of the Resurrection body to reject o-apico's. The word
crap£ may be applied to a spiritual body, if it is not assumed that the
risen body will not consist of the same flesh, or of flesh of the same
character as that which we wear here; as St Paul points out, ov irSo-a
<rap£ yj a.irn) <rdp£: it is only the Aquileian huius carnis which is
excluded by Origen's supposition. Nor does the ' Resurrection of the
body' involve the restoration of all the parts of the buried body, or,
indeed, of any of- them; there are cr<!>fjMTa iirovpdvia as well as o-w/jLara
oriycia, and the analogy of the seed suggests a thorough change :
o o-jreipeis, ov TO crZ/j-a TO yevqo-6/i.evov orrapcis.

Thus Western Christians can continue to confess their faith in the
' Resurrection of the flesh', or ' of the body', although in the interpreta-
tion of the terms they have learnt to follow Origen rather than Ter-
tullian, and perhaps, if the choice had rested with them, would have
preferred to speak only of the ' Resurrection of the dead'.

H. B. SWETE.

THE STORY OF ST JOHN AND THE ROBBER.

IN the July 1916 number of this JOURNAL Dr Swete gathers up the
chief points of the evidence relating to John of Ephesus. One of these
is drawn from the story of St John and the Robber, found in Clement
of Alexandria's Quis Dives Salvetur} As this story may throw a little
light, not only on the special problem of the relation between John of
Ephesus and St John the Apostle, but also on the general question
of the Ministry at the end of the first and beginning of the second
century, it seems to deserve an examination in some detail.

The story may be briefly told thus. After the death of the ' tyrant',
St John the Apostle removed from Patmos and settled at Ephesus.
From this city he paid visits by invitation to neighbouring churches,
either to appoint bishops, or to regulate church affairs, or to ordain
clergy. On one such visit to a city not far away, his attention was
attracted by a strong and handsome young man (vcavio-icos), presumably
among the church congregation; and before leaving the Apostle
commended him to the care of the local bishop. Accepting the trust,

1 The text is found in Stahlin's Clem. Alex. vol. iii pp. 187. 27-190. 19. The
references in this paper are made to volume, page, and line of Stahlin's text, with
the pages of Potters edition in brackets. There is an English translation of the
Quis Dives by P. M. Barnard {Who is the Rich Man that is being saved!" S.P.C.K.
1901), who has also published a text in Cambridge Texts and Studies, vol. v No. 2.
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the bishop took the young man to his own home, cherished him as
a friend, and at last baptized him. After this he relaxed his careful
oversight, thinking that the ' seal of the Lord' was itself protection
enough. But the young man had received his liberty too soon. He
fell among bad companions, and gradually became accustomed to
a life of robbery and outrage, finally establishing himself as chief of
a band of brigands. Time went by, and the Apostle was sent for once
again to settle some affairs of the same church. Having completed
this task, he asks the bishop to return the ' trust' formerly committed
to him. When the bishop realizes what is meant, he is forced to confess
his failure; the young man is ' dead to God'. But the Apostle is
indignant. He calls for a horse and guide, and rides straight from the

• Church (airoOev a.Tr6 TTJS eKKAi/a-ias) to the hill which is the robbers'
stronghold. Here he is brought before the chieftain, who, overcome
with shame as he recognizes the ' old, unarmed man ', throws away his
weapons, and consents to be led back to flie church. There the
Apostle remained by his side, praying and fasting for him; nor would
he go away from the city until he had restored the young man to his
former place in the church.

Any one who reads the story in full will be ready, I think, to admit
that it bears on the surface the marks of truth. It is too circumstantial
in its details, and too vivid in its colouring, to be a mere invention.
In fact, we possess few narratives outside the New Testament which
give us so living a picture of church life in the first and second cen-
turies. In this respect the story is comparable with Justin's account of
Christian worship and with parts of the Didache. No doubt much is
due to Clement, who knows how to tell a story *; but the main interest
of this one is plainly independent of its literary setting. Assuming,
then, that the story embodies a true tradition, what does it tell us about
early Church history ?

(i) The first question that occurs to us is : Could the story possibly
relate to St John the Apostle ? We have to remember that Clement,
who is our authority for the story, never doubts that he is speaking of
the Apostle . H i s words a r e : 5.KOV<TOV fx.v6ov oi fx.v8ov, dAAa. ovra \6yov

Trepl 'Iwdwov TOV O.TTO<TT6\OV. The Apostle John is in Clement's belief
the author of the First Epistle.2 He is also the author of the Gospel,
which is mentioned in the opening words of Clement's Commentary on
the First Epistle.' That the ' John' of the Apocalypse is also the

1 Read, for instance, the story of Eunomus at the opening of the Protreptictis;
and the brief, yet pointed, version of the parable of the Good Samaritan in the Quis
Dives: StahJin iii 178. 20-34(951 P).

2 ii 217. 2(532 P).
3 iii 209. 25-6 (1009 P).
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Apostle this story itself shews, when it speaks of the release from
Patmos. Clement, in fact, knows only one John. But whom does he
mean by the ' tyrant' ? Domitian, almost certainly; for, as is well known,
it is the unanimous testimony of early church writers that the stay in
Patmos occurred during this emperor's reign.1 Now Domitian died
in 96 A. D., at which date an exact contemporary of our Lord would
have been over 100 years old.2 Even supposing St John the Apostle
to have been ten years younger than our Lord,3 this would still make
him over ninety before he started the work described in our story.
We can imagine an old man of from 90 to 100 being carried into
church and preaching ' Little children, love one another' *; but it is
surely out of the question that a man of such age should have exercised
.this active, itinerant ministry, and have been ready at a moment's
notice to ride on horseback into the hills. This consideration applies
not only to St John the Apostle, but to any other man of the same
generation who had been a personal hearer of our Lord; and it has
additional weight if we remember that the story gives a clear impression
of covering a period of years, perhaps only two or three, though it
might well be more. One who had, in his boyhood, seen the Lord (or
possibly one whose parents had told him that, as a young child, he had
seen the Lord) might fit into the story; but hardly one who had been
a disciple in a real and personal sense. If we could shift the scene
back some twenty-five years, and assume that Nero is the ' tyrant'
referred to, the case would be different; but against this there is the
united tradition of antiquity, as well as the opinion of modern scholars,
that the Apocalypse dates from Domitian's reign.6 On the whole, then,
the chances seem decidedly against the John of this story being either
the Apostle or any personal disciple of our Lord.

(2) What was Clement's source for the story? It has been noticed

1 Irenaeus v 30. 3 : Eusebius H. E. iii 20.
2 If the date of the Nativity is 7-6 B.C. See Hastings' D. B. Art. Chron. ofN.T.

(C. H. Turner), vol i p. 415 b.
3 It is usual to think that St John was very young at the time of our Lord's

ministry. But this merely rests upon the belief that he is identical with the John
of Ephesus who was alive from A D. 90-100 We have no direct evidence. If our
Lord did not begin His ministry until He was about 30 years old, it is not likely
that He would have chosen men much under 30 to fill the prominent positions
assigned to the Twelve. We may also-note here that St Paul, whom we should
expect to be at least as young as, if not younger than, the Twelve generally (being
a vtavias, i. e. certainly not much over 30, in A. D. 35-36; cf. Acts vii 58). calls
himself ' aged '—if we adopt the natural interpretation of Trpt<T0vTi]s—in A. D. 60 or
61 (Philem. 9).

4 St Jerome Comm. in Gal. vi 10.
6 Dr Charles, for instance, asserts without any question that the Apocalypse in

its present form was composed in Domitian's reign : Eschatology p. 404.
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that the local bishop is called indifferently Trpeo-̂ vrtpos and £7rio-/co7ros,
and Barnard has suggested that Clement may have been 'following
a written authority, dating from a time when the two terms were
synonymous'.1 It is difficult to think of such a writing, for had it
existed, we should almost certainly have found other testimony to this
story, independent of Clement. So little was known of the history of
the Apostles, that an account like this, full of beautiful teaching, would
have been often copied, or at least referred to. We know that Eusebius
wrote it out in full,* but Clement was his source; and all other copies
or references came either from Clement direct or through Eusebius.
Its style would not lead us to suspect a written source, for it is quite in
harmony with the rest of the Quis Dives and, indeed, with Clement's
writings in general.3 But beyond all this, Clement's way of narrating
the story speaks for itself. He says expressly that it has been ' handed
down and preserved in memory' (TrapaSeSo/xei/ov «at fiv̂ /i.77 Trt<f>v\.ayit.ivov).
Again, when speaking of the city where the incident in question occurred,
he adds: ' Some tell even its name', a fact which points to more than
one version of the story. Evidently Clement did not feel sure of the
name, or he would have inserted it.4 Then at the end we are told that
' John did not go away, as they say, before he had restored him to his
place in the church'. It was an oral tradition, then, which Clement
heard and first put into writing. Where did he hear it ? Quite likely
at Ephesus, or in its neighbourhood. He had travelled widely in his
earlier days, for he alludes to honoured teachers whom he had been
privileged to hear in districts so far apart as Greece, Magna Graecia,
the Orient, and Egypt.5 His words give us no reason to suppose that
these were the only places he visited, for he is speaking primarily of his

1 Barnard Who is the Rich Man thai is being saved? p. 72 n. 2.
2 Eusebius H. E. Hi 23.
3 Owing to the fact that it is a story, and a short story into the bargain, we

should not expect to find in it many of the characteristic words of Clement's
ordinary writing, which is either hortatory or argumentative. But the following
occur : orjfiaiv€iv, avatravtiv, iptVTifeiv, tKiT\-fy<jffeivt TrapaiTC?ff0ai, irap&Sfiyfiat fxvOos.
There is also the curious expression voimXais Si aapijoi \6ywv jtaTen<}8av (iii 190. 16 :
960 P), of which naren^Seiv is a Platonic word often used by Clement, and the
persuasive power of the Sirens is also familiar to him : cf. Stahhn i 83. 9 (91 P) ;
ii 32. 8-10 (345 P) and 476. 16 (784 P). But the most convincing passage is that
in which he compares the young robber to a high-spirited and restive horse,
TOV xaAiJ'ii' ivBaicwv. This latter phrase comes from Plato's Phaedrus, 254 D, and
was evidently a favourite one with Clement, for he quotes it in two other places,
viz., Stahlin i 66. 23 (73 P) and 210. 3-4 (223 P)

4 The Paschal Chronicle (p. 470) says Smyrna; but this is probably no more than
a guess. Although Clement calls it a noKts, the scenery of the story points to
a country village rather than to a large city, the name of which was not likely to
be forgotten.

6 Stahlin ii 8. 16-24 (i22 p)-
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teachers, not of his travels. But even had he never seen Ephesus, the
story may have come to him through some fellow-traveller, perhaps
through his teacher in Greece, who he says was an Ionian.

How, then, are we to explain the use of irpio-fivrtpo<i and tTrt'o-Koiros in
reference to one and the same person ? The story has a primitive air
about it, and certainly goes back to a time when, or to a place where,
these two terms were synonymous. If it came originally from the
Christians of some outlying town or village not far from Ephesus—the
little scrap of tradition which connected them with the great ' apostle'
John, and which they would preserve with scrupulous care—both terms
might well have been used in it side by side; either because the story
had been handed down thus, or because the sharp distinction between
' bishop' and ' presbyter' was not yet felt in the country districts. On
the'Other hand, the use may be Clement's own. His statements about
the ministry are not altogether precise. Sometimes hcmentions three
orders, sometimes two only, and his terms cannot always be interpreted
in a strictly technical sense.1 And in the present instance he calls the
bishop irpearfivTrjs! as well as irpevfivrepos, which seems to shew that the
latter term still conveys to him a notion of ' age' in addition to that of
'office'.

(3) What is the character and scope of the ministry described in this
story ? Clement assigns three objects to the itinerant work of St John:
(a) to appoint bishops (CT-IOVMMTOUS KaTaarya-wv); {#) to set in order
whole churches (oA.as e(c«\i;o-tas dp/ioow); (c) to ordain individual
clergy (KXTJPOV tva yis nva KXtjpuxTiav rSnr inrb TOV Trvtv/JxiTos CTIJIMIVO-

/jJvmv). Assuming, as I think we can, that Clemeht is giving an
accurate description of the work, we find here an enumeration of
apostolic activities, very much as they are to be seen in the New
Testament. The ' appointment of bishops' is the same as the appoint-
ment of'' presbyters in every city' mentioned in Titus i 5 (cf. iirio-Kcnrov
in Titus i 7), and the ' election' of presbyters by St Paul and St Barnabas
in Acts xiv 23; i e. the choice of a group of men, conspicuous by age
or spiritual gifts, to preside over a local church.4 The second phrase

1 See Tollinton Clement of Alexandria ii 112-113.
2 Stahlin iii 189. 15 (960 P).
3 Stahlin reads yi from a single MS of Eusebius. The ordinary reading is ri,

which Barnard retains, translating as follows: ' ordaining a ministry, or in-
dividuals of those indicated by the Spirit'. But it is hard to see what difference
there would be between ' ordaining a ministry' and ' appointing bishops'. Stahlin's
reading seems distinctly better.

* That the plural imaiedvous refers to a body of men set over a single church is
shewn by the Greek construction,Sirov niv .. . ovov Si . . . Svov U. In the present
story only one official is spoken of, but there is no reason why he should not have
been the president of a body.

VOL. XVIII. L
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might perhaps mean ' fitting out' or ' constructing' whole churches in
the sense of founding them; this would be missionary, work after the
manner of St Paul. But more likely it hints at the-settling of diffi-
culties, possibly even of disputes between presbyters and people, such
as we know from Clement's Epistle might easily arise. Finally, there
is the work of filling up vacancies in the presbyteral body; for KXiJpos
here seems practically to have come to mean an individual minister.1

Certain persons were ' indicated by the Spirit', through their possession
of the requisite gifts (e. g. prophecy or pastoral authority), as being fit to
exercise rule in the church; and one or more of these, as occasion
demanded, was set among the body of presbyters.

It is, then, a spiritual sway akin to that of St Paul which the John
of this story is represented as wielding. True, he visits the churches
' by invitation' (irapaKoAou/icvos).* When once there, however, he is
clearly master. A bishop of to-day is often ' invited' to visit one of
the parishes in his diocese, but this does not lessen his authority. If
we take Clement's description as it stands, John does everything that
we could expect the highest apostle to do. And if we can trust the
chronology, we are faced by the practical certainty that this John is
neither the Apostle nor any other personal disciple of our Lord. He
would seem to belong to that intervening period between the rule of
the Apostles proper and the rise of monarchical bishops. There is, in
the general setting of this story, a remarkable likeness to the Third
Epistle of St John; for in each case a kind of patriarchal authority
is claimed, but whereas in the story this authority is admitted, in the
Epistle it is resisted. It is not hard to understand how local churches,
as they grew in strength and organization, might begin to resent control
from without, feeling that they were well able to settle their own internal
affairs. Are we, then, to say that the Diotrephes of the Epistle is an
example of a church ruler who adopts an attitude the direct opposite of
that of our obedient presbyter-bishop ? And can we go further and say
that the writer of the Epistle is no other than the John of Clement's
story ? It seems more than likely that we can.

G. \V. BUTTERWORTH.

1 For the stages in the developement ot xXjjpos see Lightfoot Phil. p. 246. On
p. 247 11. 1, Lightfoot says that n\fjpos in this passage seems not to be used in the
sense of clergy, i. e. the clergy as a body ; but he does not give his own opinion as
to its meaning. It seems to me that itAijpos here means partly ' lot', and partly the
person who is appointed to the ' lot' . Barnard (pp. at. p. 46) thinks that
must be read if yt is adopted. But would not ry KX̂ wp be needed ? •

! Stahlin iii 188. 4 (959 P).
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